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It e most disturbing to see with vhat inconsistency
soms Christians seem to belisve that we might at least agree
with the marxian commmists on matters pertaining to éoliti—
cal philosophy and economios. They want us to be mora? dla-
.cerning and aﬁreciative of Sovjet views -sinca. for exfample.r
according %o their official constitution, they tole.rafze re-
ligion.’ ‘ ‘

'l‘his apparently broadminded attitude 1s most dist\;rbing.
V But, this was to be expected, since our own conceptiofx of
temporal welfare has itself beéoma 80 vamue and defin?.te
one-;sidad in its ove‘remphasia. of materisl gooda, as 1:f these
were i:he really incontestadble substance of the human igood..
e maintain that no one has the right to determine what the
the human good, which 1s the P'uri:ose of 'ci:vil societyi, con-
sits in—ag 1f, to be begin with, that were a questio:n of
right! It seems that the fundamental neads of man ar;e the
needs of his animal naturs—that is, need of material goods.
The substance of human society, it is held, may dbs ina;intalned.
on the basis of material security. All the rest, it ‘sBeems,

is a matter of choice.

But, does this not suppose that there is really no funda- '

"mental difference, even from the point of view of maf.eﬂul
goods, between a society whose members conceive humm; 1life
as a mere phase—and an aimless one at thatl-—in the;evoln-

tion of matter; who conceive our life as an antirelyfprovi-

i

sional existence— in the end, to total extinstion;
there would be no difference, then, hetween such a soclety, ~

and one vhose members are belisved to be ordered, sven in

temporal society, mainly to temporal spiritual goods; whose

members are bdbslieved to be eadh endowed with an immortal
'soul and are judged, now and for the futurs, by the unarring
Jodgment of Godl

In other words, they would have us believe thera would

be no dlfference of gocial importance, between such a man,
and one who belisves that tomorrow it will be as if he had

never existed and holde the game view‘ in rezard to his neigh-

-

. bour. There would be no marked d1fference, from the viewpoint

’

'of the terrestrial city, between an individual, or, what is

more, betwesn a social leaasr who faels obliged to conform
even h_ﬂ,’s actions vhich concern the human terrestrial gdsg to
a superior and eternal end, and a leader, or, even a common
individual, who is thoroughly persuaded that this ordination
to é.' superior end isA in reality a Yetrayal of msn; who be-
liovos that religion is of all social and individual deseases
the most dangerous of all; who believes that religion mder-
mines and bdeﬁnitely cbmpromisas the well-being of soci.aty: ‘
who ﬁelieves that the first and main effort should be pll]a.nned.-
and bent .npon curing men of this dhsease; who maintain that
tlﬁs remedy mst at times be withheld only to better assm‘ev
the "cun;el' _ '

It seems that we sh;mld be grateful to the Bolchaeviks for

their broadmindedness in these matters. Ye are narrow, wicked,




intolerant; we refuse %o recognize their gnod_fsith:iit is

we who deny liberty of conscience since we dare oﬁﬁo;e our-
selves ‘to those who prefer to kill the soul in placeiof éimply
killing the body. We are the rebels, since we get olj:.rselves
up against saciety which has the right to teach our f:hildren,
to teach them only what is necessary to the good 1iffe of man.

How hypocritical we arel )

Yenars going to takeAas an example of the doctri;xes which
deny immortality, = philosophy vhose negation of a hereafter
is not content to be absiract,—a philosophy which sées in
the bellef in.immortality a danger so portentious for society,
that we muat exterminate it at all cost and by all mtjaans: this
philosqphy is marxism. Also it is, in my opinion, tile most
profound of all the philosophies which reject imortéliti.

If its affdrmations and the positive things that it ?promises
us are always the most superficial, for example its éldentiﬁ-
cation of all good with material goods, that does no¥ pravent
it from being far reaching in laying stress on its efxplicit
mmgations of the most profouwnd things that could be,

Even certain c#tholics today maintain that mrﬁ§'t com-
munism vand chrigtianity have a common aspiration. '"Ci:munism
is, in spite of its extreme methods, based on a ganu.itne dasire
for social Justice and human ‘brotherhood."(C.I.P..}Xa%rch 20,
19L3,p.4, col.b) :

I would like to show you that 1t is true that these two

have something in common, above all in so-far as the} consi-

der the most fundamental principles, but that 1% is a question
: |

"%ach spesks of fraternity, but for the one this fraternity 1s

and this same negation is the term, as we will simw.

then uniguely of the kind of community that existe batween

an affirmative and a nemative proposition bearing on the same

subject., Thus there is somebhing common between all thosse

who deny the exbstence of God and all those who affirm it:

they treat of the same subject.

Merey and cruelty are contrariés. and contraries are in
the same genus. Mercy and cruelty are each the manifestation
of power, and both are exercised upon the veak. For the chris-
tian, it is mercy which is the primary root of all things; for
the marxist, as we will chow, 1tvis the contrary of mercy which

1s the principle of all things. That 1s what we have in common.

rooted in a divine virtue, 4in charity; for the other 1t pro-
ceeds from hatred. - ?orAthe former, God is the principle and

thé term; for the latter the nezation of God is the principle

The christian kajs that to possass eternal life one mmat
glve everything,’ even lifa itself; the marxiast also teachas
that one must give all, sacrifice all, not only this life on
earth, Yut more than anytﬁing okge, eternal life,—to gain

vhat? It is his way of dlabolically imitating the absolute

gratulty of the gift of God, “ho gives all and tal;es nothing

for Rimself; and Who, so that his gift might attain the very
fukness of gratulty, has suffered all without Himself needing
deliverazice. God has suffered in order to zive His dlvinity;

the marxist requires suffering to give hinself nothingness.
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¥We, too, believe that hnmah hlstor? is moving from #atas-
trophy to catastrophy. The terrestrial future of which! the

Evangelists speak most expressly, is certainly not reassuring

" for those holding the idea of inevitable temporal progx‘éss of

humandty: It 1s & future that will have as a terestrial term
the abomination of abominations, and will havmeaehed by, wars
and revolts of people against people, by earthquakes 1nf at-
vers places and by famines; and droither will deliver hi?
brother to death and the father his son; children will %t'ise
up against their parents, and put them %o d.eai'fh: and all this
will be done in the name of a fraternity which will cloSk
‘itgelf with the name bi‘ Christ; a very contaglous ﬁatehity
beceuse Christ Himself warns us of its power of sednctiion.
The tribulations of our temporal future will be "such..i.as

. |
were not from the beginning of the creatlon. And unless the

Lord had shortesned the days, no flesh should be saved. “E(Ha.rk 13,

19,20) : i

We too, therefore, believe in a catastrophlc !utm'e;, a
fnture ordered to an 1deal 1ife to come, a iife which 4g in
some vay the justification of these catastrophes. But :va do |
not believe that a purely terrestrial ideal, no matter how
exalted, could justify even what now goes on in the world,

and this 1s possidbly only a very remote bezinning of wh;at

.18 yeot to come. . |

Yes, we do have some things in common. But now you can
gsee how thig must be understeod.
The opinion.1 have just quotsd might be called.dangerous

because it is équivoca.l. Unfortunately, 4t is not even
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equivocal. Actually, it attributes to marxist commmigm

" "a zenuing desire® for justice and for fraternity. Yo are

therafors very far from the opinion of_t!ie Church which has
declared 1t intrinsically perverse, More then that, the

opinion cited conceald a.n equlvocation. 3By abuse, the term
Wcommmien® can be amdigucus. It be nsed to denote all the

pergons ealled communizts, that 13, {a) those who are truly

such, and (b) those vho appaai to be such, who baliave they
areé communiats ;\dthou\‘. really kneving what communism is fune
damentnlly all about. Among the latter thers are certainly
some who would like to see justice establishad in acclety,
but 1t is not ia virius of the ecmrmniet doctrins of marriem
,ti‘-,at thoy could have this "genuine desiren,

The communist dscirine of vhich -:ab are soing to spenk is
ned, _tharefore, the non-cormunist icctrine of the man who
f2leely bolieves himself to bs 2 communtsts we will swea't of
the official doctrine, the ona that is taught officially,
the ons that you can find for yburselves‘ in the doetrinal
authorities of marxiem, supported e.nti recormended 'b;" those
vho now hold pewer, for thcse who have the cournge to sasi-
milate this doctrine. ‘

e are é;oing bt.o treat of its position in the face of the
pro‘u‘lém of immortslity.

Whet the, according to marxism, is the end of humanity?

x x x




.Among all the philosophies of ﬁogass. 1t is marxism
which is most actively reaching towards the futurs. :It
seems desirous of realizing in a very concrete mz.mneir the
8till obscure aspirations of all the other doctrines of
Progress. Most of the time the 4dea of Progress 1s an idea -
quite passive and confused. This Progress is at the' Qame

time indefinite and fatal. Itb is considered as a function

of time. In spite of what men do, progress would coine about.

The most violent reqctio!.xs could obstruct it only 1nj appea~
rance and for a time provisional. But in marxism thE idea
of Progress becomes an 1idea properly so-called, that 1s to
say, & practical concention of the future, an idea "fa.ctive"
of a future which would be our work, which would be phe fruit
of our conscious and deliberate activ’lty. i

We gse that according to msrxism, purely natural things,
from the inorganic to the brute, do not act for an end. Ac~~
tion for an end is the privilege of man. "A spid.er,i writes
Marx, accomplishes operations which fasem’ble those o_if a
weaver; the bee, in the constru.ctio;x of his waxen ceils. is

like an architact. But ﬁbova all what distinguishes the

poorest architect from the most capable bee is the fact that

the former has constructed the cell in his head before reali~
zing it In wax. At the end of the work a result is i)roduced
vhich, at the beginning, already existed in the repriasenta-
tion of the worker, consequently in an idesl manner. ' It 13‘
not onl‘y a modification of forms that he effec,tuates? .'Ln' na-

ture; it is also a realization 4in nature of his end.si; he

s

knows thls end which, ag a law, defines the modalities

of his action, and to which he should subt;rdinate hig will.®
We are in our time actually in a phase of the avolutien

vhere man can havé a truly practical fdea of the end of the

complate man. This end 15 not one which is predstermined

foi him by nature. Finality is retained within the limits

of human action. The end to be realized in the future is
an end which man sets up for himself and ons of which his

own action is the principle. The cdncerption of this end

‘ becomes clearer to the extent that he increases his power

over the mesns of realizing it.
TI:e end to be realized in the future is therefore no
longer as in the passive doctrine of progress, a specula-

tive conception of a condition which would be achisved no

matter we do for or against 1t. Tt is a conceptlon purely
human snd humanly practical. This conception, it is held,
should pre-exist in our repressﬁtation 1n an ideal manner;
not in an ideslistic manner, but in a perfectly realistic
menner, therefore in a manner conforined to the concrete
pm:ier that man has obtained for himgelf. In short, merxism
has well understood that there is no truly practical know-

ledze without the rower of exscution. If man can proposs

- practically an end for himself, he also has the pover %o

execute it. The faculiy of proposin'g an end for himself
1s the result of his power. The faculty of proposing con-

cretely the end of the complete man 4s the sign of the bur-

geoning in him of absoluts pdwe!‘. :
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"In the huianitarian doctrines of Progress, which aspire
to a purely human emancipation from all misery, the e:enti-
ment of pity is apparently the original mover. Bu.tl éo the
extent that humanity is yet unable to frae itself of ;a'll
migery, this pity remains forcibdly frustuated with rémact
to the pragent. The greatest migery of humanity 1s 1n some
wvay identified with 1is vealmess. This 1mpptence,_ t@erefore,
allows only an abstract pity. In the face of such pﬁty. ae~
tual misery does away with 1tgelf by taking on an abstract
character. Misery takes om an abstract character th€ moment
it 1s conceived as inevitable: we ahstract from the misery
of others as we see i1t in vars. You know the current saying:
we'rs living in a new %ra, a great timel! As if those‘ who

speak that way an ideal worthy of the death and destruction
that... 1

Fow, here again, marxism takes an attitude which ﬁs reso-
lutely active. The weakness of misery, Marx holds, 1§ not
Just weakness. On the contrary, 1t is in reality power. .It
has the power of exasperz;tion. A power of revoli ris;es within
them, a tension that will sud:denly explode; It conceals an
immense practical drive. Therein rasides the antagonj.stic
tension which is the lever of all progress. Therefof?e. far
from éxcluding it, far from withdrawing from it into an abs-
tract world—there to awailt the power to overcome it, \ons
must dsli‘berately embrace it in order to grasp the i’orce hidﬂsn
vithin 1t. One must use misery for the libveration from all

misery, to such a degree that misery becomes, not simply a

provisionally 1nev1€ahle cond.{tion, but an always mora powerful
: !
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' levsr for the conception and +he realigation of the nltimte

end. The goriegt battlas, the most violent revolutions thus
bacome things vhich take p1}_‘=.ce quite naturally and should not
'i)e di scouraged. They ars anly_ﬁpparent catastrophes, alikened
to birth pangs. And #n this very act, misery 1s at the same
time frultful and gurpassed. Without misery, thers would be.
no a-ntagonism- A:s_ Marx said: "no antagoniam, no progress. "
Far from Ibeing a provisional obstacle to Progress and draving
us avay from the end, it 43.that which brings us closer to
this end; 1% is the irresistable zower for the conqueat of
this end. "That alome is invincible which beglns to grow

and de;elops iteelf.®

. Thua the marxist conception of misery 1s apparent
conception which e :tnnd.amenta.ily optimistiec. The most hor-
ridla euffering of humanity is only one side of tha victure.
Without it men 1s not comscious of himself and remaing impo~
tent. The happy man is really » veé.k man. His power is pu-

roly srparent, sterile. He 1s an gbstacle to progress. "So-

cts} reforms never coms about because of the weskness of the

strong, but always because of the strehgth of the weak". The
marxist izeliaves no_t enly that humanity 4s moving toward.s: al-
vays better conditions; the Tevolutions themselves, caused
by n:lseré, ere the more profound according to the greatneas
of the misery, the morae fruitful according to the extent of

their destructiorn. ’-‘evolutiu"s become aver more studied and

bcalcnlated- end thev ere the resson for an ever grawing hope,

and vltness of an ever more lively faith in the power of misery.




In short, 4t is téken for granted that ﬁxen shonli suffer
frightfully and 1nc1"easingly as we approach the end, for
the tyne and condit:lon of man at the term of the progreaa
purxued, is so great that they can be given bitth to }only in
the most universal snfferin;‘;. The new man should ariige from
Vthe power of misery. Xar from running awvey from misery, men
consclous of the end to be pursusd should, on the contrary,
realizs its power and direct it.

The merxist does not concesl the sacrifice to be mads in
order to attain his ldeal. This sacrifice 1s total. TIt must
comprise our 1ife in 211 that 1t is. Total emancipation de-

mands total sacrifics of self. |

To what does tha total sa.crifice of all those who i.tend
actlively towards this emancipation lead? What ez:actly is
the end of this struggle which is ag frightful as 1t is
sclentific? Why do men put up withaa brutality ever ;:‘:ors re-
fined and "courageongh? ‘

The conscious organization of social production ugder-
taken for ths sake of the moet violent and most dloody revo-
lutions in history, and in which men will ki1l each will
1naug:;urate> "a new epoch of history, in vhich mank#nd ftself,
end with mankind all branches of 1ta activitir, ‘and. aspjecially
natural science, will experience an advance that will imt
everything preceding 1t in the deepest shade. "{DN.1 9-?0)

' In this new ordar the :lndividual Wil enjoy his own per-
sorallty, autonomy and liberty. Each can "be developed in

any aspect vhich pleasas him, soclety, controlling genbral

P

.

production, will allow me to do this today—that tommrrow..,»

X

Will man then be emancipated for all time? Por the sa-
criﬁ.ces will have beon stuuendoua. Hany generationa of mil-.
lions of individua.ls will have given thelir lives. Will they .
Y4ve vanished into no‘:hin@ess for the sake of some permanent,
good?

How does the marxist answer this question?

Evidently, the ultimtg fate of the individuals of tia.t
ideal 1ife and time, will atill be the same as ours. They
will uie"ru total death. ‘7The "end", the caumse for which we-
wi]:l have acted, will not be able to pravent that end from
coming about. For every human 'befng it will, in the last re-
sort,_soon be, as 1f he had never existed. Iﬁ the end, the
lot of man 13 no different from the Jot of a beast.

The finality, the actlon for a purpose, of which we havs
spoken does not reach beyond ths human sphere. Purposeful
action makes senge only within the 1imits of humanity. If°
¥o teke hunanity in its totality, its existence is again cop
parable to that of an individmsl for, in virtus of the general
principle that "all that arrives at existenca deserves to pe-
righ", humanity itsslf will one day ‘be exterminatad,

"Neverthelass. ¥all thet comes into bsing deserves to po-

rish.i Millions of years may elapse, hundreds of thousands of

_generationa be born and die’ but inexorably the time will coxe

when the dsclining warmth of the sun will no longer suffice to




nalt the ica thrusting 1§self forvard frem the poles; when
the human race, crowding more and mora aboub the aquator,i
will £inally no longar find even thera enough heat for liéfe;
vhen gradunlly even th: last trace of orgeuic lifs will via.-
nigh; and the ear'th, =n extinet fromen globe 1ike the moon,
wil eirela in deepest darlweas and In evar narrowsr or‘c\it?
sbaut the equelly extinet sun, and at last fall into 1t. ‘
Other planets wll! bave preceded 1%, others vill Follow 1;1:;
inste;d of the bright, warn solar system with its harmonlous
errengzemsnt of members, only = cold, dead schere will s$ill

yursae ite lonely path throvgh miveresal espace. And what

+111 heppen to cur solar system wlll happen sooner or lat}er

to 211 the other syetenms of our island mniverse; 1% -All;
hapren to 211 the other ‘nnumersble island universes, even
to tkhose the light of -&.1::11 w111 never reach the earth while
there s 2 living huren eye %o raceive it."(IN.20) ;
Humanity was originally ths product of 'blind forces, ‘ of
forces which do not act for an end. It will one day de ‘en-
gnlfed in the night of wmeccnsciousness by these same 'Dliind.
forces. And then it ¥iil not even e known thet we havej ex~
icted. Yhather we heve sxisted or nbf. vhether ve have
strugsled ornnoi, struggled for justice or for 1n:lnstice;.
211 this vill e sbsolutsly indifferent. It will not _av;tan
te 8 dreem. The sternz2l Aight will heve sngulfed aven ’b:he
memory. Your safferinz will Be ignored as will your u.aath.
The very Mycu heve been" wlll no longer bs. ;
Does this mean thet the poseibility of another humadlty

will be erased from the wniverse? P*But however often, and

however relentlessly, this cycle 1s complsted in tims and

spa.cd. hqwever many millions of suns .and. earths may arlse
aﬁd pass away, however long it may last before the conditions
for organic 1ife develop, however innumearble ‘the organic
beings that have to arisa and to pass away before animals
with a brain capable of thought are developed from their
midst, and for a short span of time £ind conditions soitable
for life. only to be eﬁmimted later withc;ut mercy, we
have the certainty that matter remains aternally the same
in all its transformations, ;chat none of its attri’bnte‘s can
ewlrer be lost, and therefore, also, tﬁat with the same iron
ne_ce;sitjv that 1t will esterminate on the eé.rﬁh 1ts highest
cz"e;ation.’ the thinking mind, it mnst somewhere else and at

another time again produce 1’:."(]31!.2‘%—25_)

The vhole of humanity, and with it the very memory that
it was, will be exterminated "without mercy". We are subjected,
therefore, to ‘a..power without mercﬁ. A power which is all the
more te_rri’tile becausé it is absolutely ’Blind, inert. All the
more terridle, I say, since it exercises this soverdlgn cruelty

in perfect innocencs. 1Its cruslty is worse than cruelty in

~ the ordinary sense, since, in its cruelty, it cannot even rea-

sonébly bacalled cruel. This "inhuman power which rﬁlss all
things®, asv}{arx says, is not even a person; it is not even an
animal. It is matter in all 1tg crudity} it 1a stone against
man; the stons which may crush the brain. Stone—at the same
time murderous and innocent.

But, 4t 4 said, we have the certitude that matter will

alvays exist. Vhat a consolation! But who 18 feimgloice in




that? Matter i'tself 1s quite indifferent to 1t, if 1% 10’
truly matter. So we have the certitude thzva_tvin other cor-
ners of the wniverse other humanitiag will arige. That
means that the same cruel game will the played over ané. over
again atemal]:y. mé power of matter will always be a: power
without mercy. ZLet us rejoice therefofe in this power, this
power of the 1nhuma.n. vwhich gives birth %o life. which: crea-
tes hope for the sake of destroying it. ‘ .

With regard to the other humanities which will ari:ue in
other regions of the universe, our attituds cannot be lother
than that of the blind and indifferent matter which priodm:es
then. Our action can contribute nothing to their futu:re.

The 1ot of these humanities ig alreedy seeled. They \411 pass,
by the same stages, from wretchedness to 1iverty ultima.tely
. orowned with total and merciless exterminat:lon.

And why not? Why ndd agsune the sttitude of matter, which
has no attitude. The blind forces which have spewed men onto
the earth, are they not equally indifferent to his dastiny?
After all we are the children of night; nizht begot us- and
this self game night will engulf us, e wers made vithout )
mercy; is it astonishing then that we should. Ye ezteminated
without mercy? What could be more logical? ‘

Marxism places us before the mogt improbadle pa.rad.éxas-
Man, 1%t days, 15 the superior product of matter' man 19 the
most perfact being. E’e is superior and more perfect thnn the
-matter of which he is the superior product because he can act
for an end according to an intelligent plang becausé hé hag

the light of intelligence, a lfght coming from the obséurity~

“dlind.

‘of unintelligence. He is very snperioi to ali other beings

becausge, by producing his own meang of subsistence, he can,

somehow, make himself.

However, for all its perfection, this moat perfect belng,

'this Jewel of the universs, ia sheer weakness, the plaything

of a power which does not play. Do we seek power? That th%‘.h.
in comparison with intelligence seems powerless, that 1s what

is mighty. The unconquersble might, the real might, is the
might o.f the 1nhuman.v The imperfect is incomparably more power-
ful than the perfect. It is the indomitable pé@bt of the! imper’ -
which begets the hopelessly weak power of the perfect; it. is the
night vhich outshadt;vs the light it has produced; death be; gats
1ife and death engulfs it; it 19 death that isg invincitle; 1t

18 non-being which reignsg over all. Tha trne power? It is

that which is not. Here apply the words of the late Panl Valéry:
"1'3tre n'est qu'un défaut dans le non-Stre." Inert matter is
mightier than 1ife becaunse it does not live; 1t is immortal be-

cause it 15 lifeless; darkness outreaches 1ight because it 1s

Life, therefore, is the great tragedy of being. The con-
dition of 1ife is essentially tragie, since, on the one hand
it tends to maintain itself, and on the other, 1t can live by
and for death' man lives in the certitude of dsath- he who con-
temnlatea 1life ata.res death in the face. Yhy does man not say: _
why live, since I am already dead? But why should he complain
when ti:ere is no one to hear his complaint? ‘ Bternal matter 1s

sbsolutely and jJust as eternally deaf. Whom comld man accuse?
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Would you accuse a atone for héﬂng k11led a man? Kaﬂer o
is cynically innocent of the 11fs of which 1t alona 15 tha

author.

How could the marxziat console ue for living? Howf can be
concaal from us this literally incradible farce vhich; 48 human
1ife? Truly the 1ot of man 1g worse than that of the brute.
The beast does not 2sk why 4t suffars when it does. !j{an's
immense sorrow is as useloes, as it ic ineffable the x;nore use-
less 'becan.se man dssires nothing as much as‘the utﬂit::y‘ cf bis
pains. His life is, thersforas, a condition of daspaif; man 1is

dsepair itself., ' 1

We are the children of déspair. Wores than that: we cannot
_even reasonably say nor think it. For, at bottom, evén our des-
pair iz quite vain. 1% serves no purpose vhatsoever.

But it would be insanlty to consider things in this V2T,

the marxist will tell us. Obviously = merciloss pove:r:.'. eruale
ty if you wigh, is tﬁe firet root of all life., But t!;at iz not
our affair; it concsrns no one. Ms.ttér. the author oiji all
things, 1z not a e2lf, it 15 no one. Tven thouzh you;are a
men, you cannot expect to live and think as a man. If there
is the despair of 1ife, since 1% 15 really of no onelg doing,
how coulgd it regsonably concern us? You must not thiﬁk of
thess things! If yeu did, you would %hanm ‘bsglnv to cuzj-se your
own existence. You woul.d begin to curse all llifa. ané, more
gleeply. thet very bling, inert powver vhich roles 1t. ;Yet vhat
could be more absurc than such a malediction? Ve onl}}f curse

someons who is responsidle. That cursed inhuman pever, the

blind power that spawed you forth alive, is innccence '1taslf,
g

. I
the question of "to be or not to be". Suck questions should be

-l -

It could not be subject to responsidilityl Your malediction
is as v‘ain and empty as your despair! Thig mamner of thipking

is harmful. Ia a well orderad society we could not tolerate

banned as reabtionary.

Do you not see how all such considerations are qﬁite use-

lesa? The nigat does not undersiand., Almighty matter does
mot live. TYour clamorous despair will not have been. Your
curse will anot have been. <Vho would understand your;- ory?
Since Yan inhuman power rules over all," why should Lm:t human

iife be fundamentally inhuman?

Could the marxist have pity on the miserable? It 1s sald

that marxist communiem and chriastianity draw upon a icommon
gource. Is it, then, pity to 1dentify the end of man with that
of a dog? Is it pity to teach tha‘.:. we are, at botto;n. the play-
thing of a %lind, nerciless, inhuman power, and not even the
plaything of a d.ia‘ool}cal wl1l? Is 1t pity to teach that all
mantsg sufi‘ering. a.llihis iabors. will. be climaxed by total and
irrevocabla exterminatioa?

Mr. Davies could see nc zreat difference between God and
the nai:ural forces of conmunism: "Thers is one very noble aim
which our countries ghare in common, whether it be motivatad
by God, as we bea.:.eve. or what you might term great natm'al

Torcas..." A.v., mercy and crueliy nre, fundamentall;y the same
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thing. Light and darknees &re synonyms.

Harxism a pretaxt for the denial of all marcy?i Indsed
we agrae upon fundamentals: i.a. we agree ths subject—but
not on what is it be affirmed or denied ahout thisi subjsct.

ha m-rxist. does not conceal thess nsgations. 1To:; all
fuadamental guestions he replies by nazations. Ye‘t how ean
we exzlaln his apparent trangmility in absolute da%s-pair?
Yhat can be the trus motive forcse of his_éction a,dxj:ittedly
doomeG to fallure befors it is even undertaken? ;Why is
he even intsreasted in nagation’_.‘ The answer which ;the marxist
authors give to thls question, and the true a.ns'-at? apa two
entirely differaﬁt things.

nThe practical force with which the marxist thinkers and
their disciples cling to their errors, can only be; oxplained
by a love of these errors powerful ag death. 1 Baiy powerful
as death, bacause the marxist should sacrifice his enmiire
being, he should face total deathk, the comgleta.an:nihilﬁtion

of the self. He is compelled o draw all his energy from

) absclute daspair. His entire action, always bent on violsnece,

can end only in the total destruction of the self.i Death, it
will be to him, as B8 heAhad'hever existed. No i—ejmrd. no
Justlce, no plty. How couldhhis pains be compensated by some
heritage which he might laave behind? :ﬁm could 'l?a his keir?
Humanity? But humanity 1ts$1f is only o multitude of seliss
all awalt the dame fate. For each human individual 1t will

socn be as if he had never been. Whether he acts or notg

vhetherhe acts well or badly; what difference could it make?

It makes a‘graa'k deal of difference! we ara told. 1%
makes a difference sven in acting! ‘Do we not here have the
essential condition of an absolutely gratuifous human action.
Does not man owe %o lﬁmself this abgolute generosity? The

true marxist cen live only in total frustation. The power -

' and wesknoss of negation. Ha could desira this 1ife only

in so far as it allows hin %o be an author of negation. Let
some 1ifa always be, that negation may be! He perpetﬁates
h.imself in death by transmitting this negation from gendrati::
to generation.

I-!a 18 difficult to see how their negation could have, #+
toﬁ—tham, the meening and the impact it 1s purported Yo hava,
unless there were He whose being would vouch for its meanin -

and for its kife?




